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The Face of God Among Us 

• PART 1: THE PURPOSE OF THE PROPHETS 

 

• PART 2: THE NATURE OF THE PROPHETS 

 

• PART 3:  THE POWERS OF THE PROPHETS 

 

• PART 4: THE METHODOLOGY OF THE PROPHETS 

 

 



PART 1: THE PURPOSE OF THE PROPHETS 

 CHAPTER 1: WHY THE CREATOR CREATES 

 CHAPTER 2: THE HÚRÍ OF LOVE 

 CHAPTER 3: HOW TO LOVE AN UNKNOWABLE  
   BELOVED 

 CHAPTER 4: THE MANIFESTATION AS INTERMEDIARY 

 



PART 2: THE NATURE OF THE PROPHETS 

 CHAPTER 5: WHO DO YOU SAY I AM? 
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 CHAPTER 8: HE IS THE BEGINNING AND THE END 



PART 3 – THE POWERS OF THE PROPHETS 

 CHAPTER  9 : THE POWER OF REVELATION 

 CHAPTER 10: THE CREATIVITY OF THE PROPHETS 

 CHAPTER 11: THE OMNISCIENCE OF THE  
      PROPHETS 

 CHAPTER 12: THE OMNIPOTENCE OF THE  
       PROPHETS 

 



PART 4 –METHODOLOGY OF THE PROPHETS 

 CHAPTER 13: THE PERSONHOOD OF THE PROPHETS 

 CHAPTER 14: THE LANGUAGE OF THE PROPHETS 

 CHAPTER 15: THE LAWS OF THE PROPHETS 

 CHAPTER 16: THE SUFFERING OF THE PROPHETS 

 



WEBINAR STRUCTURE 
 

There are four questions relating to the theme of each 
chapter, or sixty-four question for an entire course on this 
work. 

 

For the purposes of this brief webinar, we will approach one 
or two questions from some of the chapters, 

 

especially those that deal with the “delicious paradoxes” 
regarding the Manifestation and His methodology. 

 



CHAPTER 1: WHY THE CREATOR CREATES 

  
 

1. The Reality of God transcends our “images” of God. 
 

2. Why does God wish to be known  and loved if He is 
 self-sufficient? 

 
3. What qualities do human beings possess that make us 
 the purpose of creation? 

 
4. What is the sign of our understanding or the 
 completion of the act of knowing? 

 
 



To Know and to Worship 

The first duty prescribed by God for His servants is the recognition of Him 
Who is the Dayspring of His Revelation and the Fountain of His laws, Who 
representeth the Godhead in both the Kingdom of His Cause and the world of 
creation. Whoso achieveth this duty hath attained unto all good; and whoso is 
deprived thereof hath gone astray, though he be the author of every 
righteous deed. It behoveth every one who reacheth this most sublime 
station, this summit of transcendent glory, to observe every ordinance of Him 
Who is the Desire of the world. These twin duties are inseparable. Neither is 
acceptable without the other. Thus hath it been decreed by Him Who is the 
Source of Divine inspiration.     Baha'u'llah, The Kitab-i-
Aqdas, p. 19  
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To Know and to Worship 

Although a person of good deeds is acceptable at the Threshold of the 
Almighty, yet it is first "to know," and then "to do." Although a blind 
man produceth a most wonderful and exquisite art, yet he is deprived 
of seeing it. Consider how most animals labor for man, draw loads and 
facilitate travel; yet, as they are ignorant, they receive no reward for 
this toil and labor. The cloud raineth, roses and hyacinths grow; the 
plain and meadow, the garden and trees become green and blossom; 
yet they do not realize the results and outcome of all these. The lamp 
is lighted, but as it hath not a conscious knowledge of itself, no one 
hath become glad because of it. Moreover, a soul of excellent deeds 
and good manners will undoubtedly advance from whatever horizon 
he beholdeth the lights radiating. Herein lies the difference: By faith is 
meant, first, conscious knowledge, and second, the practice of good 
deeds. 
     --Abdu'l-Baha, Baha'i World Faith - Abdu'l-Baha Section, p. 382-3 
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CHAPTER 3: HOW TO LOVE AN UNKNOWABLE 

BELOVED 

 1. What human capacities are required to establish a 
 love relationship with God? 

 

2. How do these relate to the concept of “If thou 
 lovest me not….” 

 

3. Could we love God without the advent of the 
 Manifestations? 

 

4. Why must our love relationship with God be indirect? 



God is Essentially Unknowable 

Within a compass of two hundred pages [The Book of 
Certitude] proclaims unequivocally the existence and 
oneness of a personal God, unknowable, inaccessible, the 
source of all Revelation, eternal, omniscient, omnipresent 
and almighty….  
  Shoghi Effendi, God Passes By, p. 138 
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Why Our Love Relationship with God Must be Indirect 
 

No tie of direct intercourse can possibly bind Him to His creatures. He standeth 
exalted beyond and above all separation and union, all proximity and remoteness. 
No sign can indicate His presence or His absence; inasmuch as by a word of His 
command all that are in heaven and on earth have come to exist, and by His wish, 
which is the Primal Will itself, all have stepped out of utter nothingness into the 
realm of being, the world of the visible. 

--Bahá'u'lláh, The Kitab-i-Iqan, p. 98 
 

  



Why Our Love Relationship with God Must be Indirect 
 

No tie of direct intercourse can possibly bind Him to His creatures. He standeth 
exalted beyond and above all separation and union, all proximity and remoteness. 
No sign can indicate His presence or His absence; inasmuch as by a word of His 
command all that are in heaven and on earth have come to exist, and by His wish, 
which is the Primal Will itself, all have stepped out of utter nothingness into the 
realm of being, the world of the visible. 

--Bahá'u'lláh, The Kitab-i-Iqan, p. 98 
 

  



Why Our Love Relationship with God Must be Indirect 
 

 These sanctified Mirrors, these Day-springs of ancient glory are one and 
all the Exponents on earth of Him Who is the central Orb of the universe, its 
Essence and ultimate Purpose. From Him proceed their knowledge and power; 
from Him is derived their sovereignty. The beauty of their countenance is but a 
reflection of His image, and their revelation a sign of His deathless glory. They are 
the Treasuries of divine knowledge, and the Repositories of celestial wisdom. 
Through them is transmitted a grace that is infinite, and by them is revealed the 
light that can never fade. Even as He hath said: "There is no distinction 
whatsoever between Thee and them; except that they are Thy servants, and are 
created of Thee." This is the significance of the tradition: "I am He, Himself, and 
He is I, myself." 

--Baha'u'llah, The Kitab-i-Iqan, p. 98 
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Entering the Presence of God 

The world beyond is as different from this world as this world is different from 
that of the child while still in the womb of its mother. When the soul attaineth 
the Presence of God, it will assume the form that best befitteth its 
immortality and is worthy of its celestial habitation. Such an existence is a 
contingent and not an absolute existence, inasmuch as the former is 
preceded by a cause, whilst the latter is independent thereof. 

--Bahá'u'lláh, Gleanings, p. 157 
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Entering the Presence of God 

We will have experience of God's spirit through His Prophets in the next 
world, but God is too great for us to know without this Intermediary. The 
Prophets know God, but how is more than our human minds can grasp. 
We believe we attain in the next world to seeing the Prophets.  

   Shoghi Effendi, High Endeavors, p. 49 

 



Entering the Presence of God 

We will have experience of God's spirit through His Prophets in the next 
world, but God is too great for us to know without this Intermediary. The 
Prophets know God, but how is more than our human minds can grasp. 
We believe we attain in the next world to seeing the Prophets.  

   Shoghi Effendi, High Endeavors, p. 49 

 



Entering the Presence of God 

Therefore, whosoever, and in whatever Dispensation, hath recognized and 
attained unto the presence of these glorious, these resplendent and most 
excellent Luminaries, hath verily attained unto the "Presence of God" Himself, 
and entered the city of eternal and immortal life. Attainment unto such 
presence is possible only in the Day of Resurrection, which is the Day of the 
rise of God Himself through His all-embracing Revelation. 

--Bahá'u'lláh, The Kitab-i-Iqan, p. 142 
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Entering the Presence of God 

The essence of belief in Divine unity consisteth in regarding Him Who is the 
Manifestation of God and Him Who is the invisible, the inaccessible, the 
unknowable Essence as one and the same. By this is meant that whatever 
pertaineth to the former, all His acts and doings, whatever He ordaineth or 
forbiddeth, should be considered, in all their aspects, and under all 
circumstances, and without any reservation, as identical with the Will of God 
Himself. This is the loftiest station to which a true believer in the unity of God 
can ever hope to attain. Blessed is the man that reacheth this station, and is 
of them that are steadfast in their belief. 

 --Baha'u'llah, Gleanings, p. 166 
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CHAPTER 4: THE MANIFESTATION AS INTERMEDIARY 

 
1. Explain the problem with the way the mirror 
 analogy is sometimes used? 

 

2. Explain how it can be used correctly and helpfully. 

 

3. What is particularly helpful or useful about the 
 prism analogy? 

 

4. What are some other useful analogies to explain 
 our relationship to God? 

 



God (infinte) 

Manifestation 

(perfect reflection) 

Human (finite) 



The Essential Reality of God 

The 
Manifestation 
as Perfect 
Reflection of 
the Attributes 
of God 

Human Access to the Knowledge 
and Presence of God 



Holy Spirit 

1. Spiritual Guidance 

2. Attributes Manifested 

3. Laws for living revealed 

4. Plan for advancement 

Manifestation 

The Holy Spirit Systematically Translated 

 into Physical Action 

Celestial 
Realm Powers 

and 

Attributes 



CHAPTER 7: THE EPIPHANY OF THE PROPHETS 

 
1. What do you think is really happening when the 
 Manifestations receive the “Word”? 

 
2. Do the Manifestations know They are Prophets 
 from the beginning? 

 
3. What do you think Bahá’u’lláh meant about what 
 happened in the Siyáh-Chál? 

 
4. What is ‘Abdu’l-Bahá’s authoritative explanation of 
 this event or experience? 

 
 



Is the Manifestation Transformed 
from one essence to another? 

We come to the explanation of the words of Bahá'u'lláh 
when He says: "O king! I was but a man like others, 
asleep upon My couch, when lo, the breezes of the All-
Glorious were wafted over Me, and taught Me the 
knowledge of all that hath been. This thing is not from 
Me, but from One Who is Almighty and All-Knowing.“ 

  
 



This is the state of manifestation: it is not sensible; it is an 
intellectual reality, exempt and freed from time, from past, 
present and future; it is an explanation, a simile, a 
metaphor and is not to be accepted literally; it is not a 
state that can be comprehended by man. Sleeping and 
waking is passing from one state to another. Sleeping is the 
condition of repose, and wakefulness is the condition of 
movement. Sleeping is the state of silence; wakefulness is 
the state of speech. Sleeping is the state of mystery; 
wakefulness is the state of manifestation. 



Briefly, the Holy Manifestations have ever been, and ever 
will be, Luminous Realities; no change or variation  takes 
place in Their essence. Before declaring Their manifestation, 
They are silent and quiet like a sleeper, and after Their 
manifestation, They speak and are illuminated, like one who 
is awake. 

--Abdu'l-Bahá, Some Answered Questions, pp. 85-87 



CHAPTER 8: HE IS THE BEGINNING AND THE END 

 
1. Is the Manifestation an ordinary person who lives 
 an exemplary life? 

 

2. How does Bahá’u’lláh explain what is meant by the 
 “Seal” of the Prophets? 

 

3. What are the three conditions of the Prophet? 

 

4. What passages attest to the fact that the 
 Manifestation is not an “ordinary” human? 

 



Stations of Unity and Distinction 

Were any of the all-embracing Manifestations of God to declare: "I am 
God!" He verily speaketh the truth, and no doubt attacheth thereto. For 
it hath been repeatedly demonstrated that through their Revelation, 
their attributes and names, the Revelation of God, His name and His 
attributes, are made manifest in the world. Thus, He hath revealed: 
"Those shafts were God's, not Thine!“ (Qur'án 8:17)  And also He saith: 
“In truth, they who plighted fealty unto thee, really plighted that fealty 
unto God” (Qur'án 48:10). And were any of them to voice the 
utterance: "I am the Messenger of God," He also speaketh the truth, 
the indubitable truth. Even as He saith: "Muhammad is not the father 
of any man among you, but He is the Messenger of God“ (Qur'án 33 
:40). 
    Baha'u'llah, The Kitab-i-Iqan, p. 178-9 

 
 



Stations of Unity and Distinction 
Viewed in this light, they are all but Messengers of that ideal 
King, that unchangeable Essence. And were they all to 
proclaim: "I am the Seal of the Prophets," they verily utter but 
the truth, beyond the faintest shadow of doubt. For they are 
all but one person, one soul, one spirit, one being, one 
revelation. They are all the manifestation of the "Beginning" 
and the "End," the "First" and the "Last," the "Seen" and 
"Hidden" -- all of which pertain to Him Who is the innermost 
Spirit of Spirits and eternal Essence of Essences. And were they 
to say: "We are the servants of God," this also is a manifest 
and indisputable fact. For they have been made manifest in 
the uttermost state of servitude, a servitude the like of which 
no man can possibly attain. 
   Baha'u'llah, The Kitab-i-Iqan, p. 178-9 
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1. Pre-Incarnate Stage 

• The Prophets, unlike us, are pre-existent. The soul of Christ 
existed in the spiritual world before His birth in this world. We 
cannot imagine what that world is like, so words are inadequate 
to picture His state of being. 

--Shoghi Effendi, High Endeavours -  Messages to Alaska, p. 71 

 

• O people of the Bayan! We, verily, set foot within the School of 
God when ye lay slumbering; and We perused the Tablet while ye 
were fast asleep. By the one true God! We read the Tablet ere it 
was revealed, while ye were unaware, and We had perfect 
knowledge of the Book when ye were yet unborn. 

Baha'u'llah, The Kitab-i-Aqdas, p. 83 
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2. Incarnate Stage of Manifestation 

The Manifestation appears approximately every 500 to 1000 years to 
reiterate the changeless spiritual principles and to update the personal and 
social practices that will best incorporate those principles in action towards 
the goal of fostering an ever-advancing civilization. 
 
In this sense, while all the Manifestations are equal in station and capacity, 
each must tailor His teachings to the needs and capacities of the age (or 
“Day”) in which He appears. 
 
 Thus, each Manifestation or Prophet is the end point for all the revelations 
that have preceded Him, and the point of beginning for all that will follow. 
Therefore, no revelation is final, though each is sufficient for the 
dispensation which it is devised to assist. 



2. Incarnate Stage of Manifestation 

The Manifestation appears approximately every 500 to 1000 years to 
reiterate the changeless spiritual principles and to update the personal and 
social practices that will best incorporate those principles in action towards 
the goal of fostering an ever-advancing civilization. 
 
In this sense, while all the Manifestations are equal in station and capacity, 
each must tailor His teachings to the needs and capacities of the age (or 
“Day”) in which He appears. 
 
 Thus, each Manifestation or Prophet is the end point for all the revelations 
that have preceded Him, and the point of beginning for all that will follow. 
Therefore, no revelation is final, though each is sufficient for the 
dispensation which it is devised to assist. 



3. Post Incarnate Stage 
(continuing assistance) 

Yet, as the appointed Center of Bahá'u'lláh's Covenant and the 
authorized Interpreter of His teaching had Himself later explained, the 
dissolution of the tabernacle wherein the soul of the Manifestation of 
God had chosen temporarily to abide signalized its release from the 
restrictions which an earthly life had, of necessity, imposed upon it. Its 
influence no longer circumscribed by any physical limitations, its 
radiance no longer beclouded by its human temple, that soul could 
henceforth energize the whole world to a degree unapproached at any 
stage in the course of its existence on this planet. (Shoghi Effendi, God 
Passes By, p. 244) 
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CHAPTER 10: THE CREATIVITY OF THE PROPHETS 

 
1. Can the Manifestations be tempted or distracted 
 from Their mission or purpose? 

 
2. Why are there stories of the Manifestations being 
 tested? 

 
3. Why are there stories about the Manifestations 
 having doubt or confusion? 

 
4. What passages indicate Bahá’u’lláh plays a creative 
 role part in His revelation? 

 
 



Baha’u’llah’s task for this “Day of Days” is to 
Fashion a Global Commonwealth  

Not ours, the living witnesses of the all-subduing potency of His Faith, 
to question, for a moment, and however dark the misery that 
enshrouds the world, the ability of Bahá'u'lláh to forge, with the 
hammer of His Will, and through the fire of tribulation, upon the anvil 
of this travailing age, and in the particular shape His mind has 
envisioned, these scattered and mutually destructive fragments into 
which a perverse world has fallen, into one single unit, solid and 
indivisible, able to execute His design for the children of men. 

--Shoghi Effendi, The Promised Day is Come, p. 123 
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CHAPTER 11: THE OMNISCIENCE OF THE PROPHETS 

 
1. What is meant by “Learning Current Amongst 
 Men”? 

 

2. Why is meant by “The Most Great Infallibility”? 

 

3. What is meant by “Conferred Infallibility” and is it 
 less infallible? 

 

4. Are the Manifestations just infallible or also 
 omniscient? 

 

 



He [Shoghi Effendi] further points out that 'he is not, like the Prophet, 
omniscient at will', that his 'infallibility covers interpretation of the 
Revealed Word and its application', and that he is also 'infallible in the 
protection of the Faith'. Furthermore, in one of the letters, the 
following guideline is set forth. 

   Compilations, Lights of Guidance, p. 311 

 

 

The Manifestations are Omniscient 



Reason for Omniscience of 
Manifestations 

This is the knowledge of being which man realizes and perceives, for the spirit 
surrounds the body and is aware of its sensations and powers. This 
knowledge is not the outcome of effort and study. It is an existing thing; it is 
an absolute gift. 

 Since the Sanctified Realities, the supreme Manifestations of God, 
surround the essence and qualities of the creatures, transcend and contain 
existing realities and understand all things, therefore, Their knowledge is 
divine knowledge, and not acquired -- that is to say, it is a holy bounty; it is a 
divine revelation. 

--   Abdu'l-Baha, Some Answered Questions, p. 157-8 
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existing realities and understand all things, therefore, Their knowledge is 
divine knowledge, and not acquired -- that is to say, it is a holy bounty; it is a 
divine revelation. 

--   Abdu'l-Baha, Some Answered Questions, p. 157-8 

 



CHAPTER 12: THE OMNIPOTENCE OF THE PROPHETS 

 

  

 

1. Can the Manifestations really perform miracles? 
 
2. If They can, why do They caution Their followers not 
 to use this as a basis for belief? 
 
3. What is the significance of “through Whom the letters 
 B and E” are joined…”? 
 
4. What logical arguments could be used to assert that 
 they are omnipotent? 



Kaf and Nun = the command“Be” 

Kun fa yakúnu 

 ("be and it is").  

Divine Will or Wish to be known 

Ever-advancing Civilizatrion 

Translation of Wish into             command, guidance and example 

How the Creator’s command (Be!) is joined and knit together 

with the process of becoming (It is!) 

Through Emissaries or Intermediaries (the Manifestations) 

 



Realm of the Spirit 

Intermediary 

Realm of Physical Reality 

The Báb Bahá’u’lláh 

Top-Down View of Guidance Process 

Divine inspiration 

Translation into words and actions 





CHAPTER 13: THE PERSONHOOD OF THE PROPHETS 

1. How does the appearance of the Prophets test the 
 “divines”? 

 

2. How does the appearance test ordinary people? 

 

3. Do the Prophets play a part in fashioning Their 
 “persona”?  

 

4. What is the value of the Prophets appearing in 
 unexpected guises and circumstances? 

 

 



Choosing Where to Appear 

In the light of this fundamental principle it should always be borne in mind, 
nor can it be sufficiently emphasized, that the primary reason why the Bab 
and Bahá'u'lláh chose to appear in Persia, and to make it the first repository 
of their Revelation, was because, of all the peoples and nations of the civilized 
world, that race and nation had, as so often depicted by 'Abdu'l-Bahá, sunk to 
such ignominious depths, and manifested so great a perversity, as to find no 
parallel among its contemporaries.  

   Shoghi Effendi, The Advent of Divine Justice, p. 17 
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Manifestation Chooses the Persona He will Assume 

Yet, as the appointed Center of Bahá'u'lláh's Covenant and the 
authorized Interpreter of His teaching had Himself later explained, the 
dissolution of the tabernacle wherein the soul of the Manifestation of 
God had chosen temporarily to abide signalized its release from the 
restrictions which an earthly life had, of necessity, imposed upon it. Its 
influence no longer circumscribed by any physical limitations, its 
radiance no longer beclouded by its human temple, that soul could 
henceforth energize the whole world to a degree unapproached at any 
stage in the course of its existence on this planet. (Shoghi Effendi, God 
Passes By, p. 244) 
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CHAPTER 16: THE SUFFERING OF THE PROPHETS 

 
1. Why is the suffering of the Prophets a valuable 
 lesson for us? 

 
2. What is completely ironic about Their suffering as 
 regards their persecutors? 

 
3. Why is it is strategically important for Them to 
 endure passively all suffering? 

 
4. What is possibly the greatest suffering every 
 Prophet will necessarily undergo? 

 



The Manifestation Endures Suffering 
for a Strategic Purpose 

The Ancient Beauty hath consented to be bound with chains that 
mankind may be released from its bondage, and hath accepted to be 
made a prisoner within this most mighty Stronghold that the whole 
world may attain unto true liberty. 

 Baha'u'llah, Gleanings from the Writings of Baha'u'llah, p. 99 
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The Manifestation Conceals His 
Powers to Test Our Discernment 

In these days enemies have compassed Us about, and the fire of hatred 
is kindled. O peoples of the  earth! By My life and by your own! This 
Wronged One hath never had, nor hath He now any desire for 
leadership. Mine aim hath ever been, and still is, to suppress whatever 
is the cause of contention amidst the peoples of the earth, and of 
separation amongst the nations, so that all men may be sanctified from 
every earthly attachment, and be set free to occupy themselves with 
their own interests. We entreat Our loved ones not to besmirch the 
hem of Our raiment with the dust of falsehood, neither to allow 
references to what they have regarded as miracles and prodigies to 
debase Our rank and station, or to mar the purity and sanctity of Our 
name. 

  Baha'u'llah, Epistle to the Son of the Wolf, p. 32-3 
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The End 



Our Love Relationship with God is Infinitely Progressive 
 

 The reason of the mission of the Prophets is to educate men, so that this piece of 
coal may become a diamond, and this fruitless tree may be engrafted and yield 
the sweetest, most delicious fruits. When man reaches the noblest state in the 
world of humanity, then he can make further progress in the conditions of 
perfection, but not in state; for such states are limited, but the divine perfections 
are endless. 
 So beings are consummated in perfect man. There is no other being 
higher than a perfect man. But man when he has reached this state can still make 
progress in perfections but not in state because there is no state higher than that 
of a perfect man to which he can transfer himself. He only progresses in the state 
of humanity, for the human perfections are infinite. Thus, however learned a man 
may be, we can imagine one more learned. 
 Hence, as the perfections of humanity are endless, man can also make 
progress in perfections after leaving this world 
--   Abdu'l-Baha, Some Answered Questions, p. 236-7 
 
 



Progress in Continuation of Life 

Commonly Misunderstood Passage 

 

The progress of man's spirit in the divine world, after the severance of its 
connection with the body of dust, is through the bounty and grace of the Lord 
alone, or through the intercession and the sincere prayers of other human 
souls, or through the charities and important good works which are 
performed in its name. (Abdu'l-Baha, Some Answered Questions, p. 240) 
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Progress in Continuation of Life 
Nine Pages Earlier 

It is even possible that the condition of those who have died in sin and unbelief 
may become changed -- that is to say, they may become the object of pardon 
through the bounty of God, not through His justice -- for bounty is giving without 
desert, and justice is giving what is deserved. As we have power to pray for these 
souls here, so likewise we shall possess the same power in the other world, which 
is the Kingdom of God. Are not all the people in that world the creatures of God? 
Therefore, in that world also they can make progress. As here they can receive 
light by their supplications, there also they can plead for forgiveness and receive 
light through entreaties and supplications. Thus as souls in this world, through the 
help of the supplications, the entreaties and the prayers of the holy ones, can 
acquire development, so is it the same after death. Through their own prayers 
and supplications they can also progress, more especially when they are the 
object of the intercession of the Holy Manifestations. (Abdu'l-Baha, Some 
Answered Questions, p. 231) 
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